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1) Various etymologies have been offered, most of which have found convenient documentation in ]. GWYN The article argued that the ancestors of Israel, having been in !:larran, were familiar with the cult of Sin and probably knew him in a bovine shape 2). During the sojourn in Egypt, the cult was maintained. When they exited from Egypt, the Israelites were faced with continuing the worship of Sin in the form of a calf and inaugurating the worship of Yahweh 3).
To be sure, such a hypothesis, and it is hardly more than that, generates many problems. For example, calf and bull worship were much too widespread throughout the Middle East -Apis in Egypt, Bacal in Ugarit, Tdub among the IJurrians -to permit an assured connection with Sin. Undoubtedly many biblical references to bovine figures can be clearly explained in reference to Ba calism, which on the whole was more immediate to the Israelites. But the discovery in Late Bronze Age !:lazor of a moon-temple replete with symbolism of Sin and his consort !:larranit permits one to speculate further into the problem 4).
Among the many myths which the Akkadians told about their god Sin, one is preserved to us in the form of a spell to ease the pains of birthgiving. As it was told, there once was:
A cow (from the herd) of Sin, Amat-Sin was her name. She was bejeweled and voluptuous of figure. Sin saw her and fell in love with 1) ]BL, 84 (1965) her. (But) the bewitchment of Sin drove her out of her senses. He placed her at the head of the herd, so that even the herdsmen had to follow her. They would take her to graze where the most succulent herbs were, and to drink at the best drinking places. Hidden from the shepherd-boys, where the herders could not see it, the fiery bull mounted the cow and violated her maidenhood. Then when her days ended and her months completed, the cow had terrible labor pains. Her herdsmen were melancholy, the shepherd-boys bewailed her, because of her moanings and groanings of labor pains which exhausted her. Nannaru-Sin heard her groaning (while) in heaven. With his (strong) hand he lit up the heavens. Then two female guardian-demons came out of the heaven, one carrying an oil jar, while the other caused paineasing water to come out. They stroked her forehead with (the content) of the oil and poured the pain-easing water over her body. For the second time, she stroked her forehead with (the content) of the oil-jar and they poured the pain-easing water over the whole body. When they had stroked her forehead a third time, the calf fell to the ground as (easily) as the young of a gazelle. "Suckling-calf" [AMAR.GA, lit., 'a calf of milk'] he [Sin] named the calf 1).
This motif was taken almost literally by the West-Semites, who wove it within epics concerned with Ba Cal, the Storm-god, and cAnat, his sister-wife, I AB(UT 67:V:17-23). As we can see, except for the omission of the birth incident, which is quite understandable-given the nature of the Akkadian document-the two legends can be said to have had a common origin. permits one even to suppose these people to have been the transmitters 1).
The birth of the calf m! to Ba 'al and his heifer, can help us explain many striking elements which are associated with Moses. It can also help us bridge the gap between the Israelite calf and Yahweh worship.
It should be remembered, for the benefit of our discussion, that the Egyptian Delta where the Israelites sojourned during the second millennium B.C. was, and probably always had been, full of Asiatic enclaves. Semites began to filter into it as early as the VIIth dynasty (ca. 2200 B.C., M. Chron.) 2). With the Hyksos they actually became quite dominant politically in that area 3) and played a role in the foundation of TanisjAvaris 4). During the new kingdom, the Semites were quite successful in propagating their creeds among the Egyptians, an attempt which was no doubt aided by the Two-Lands Conquests in Asia 5). Goshen, the region settled by the Hebrews, can most likely be located in the eastern Delta. Not far away were nomes in which bull and calf worship was practiced. 6) As Symbols of fertility and strength, these animals embodied qualities which the Akkadians and Amorites associated with Sin and the Canaanites with Ba 'al.
That Ugaritic mt was a possible cognate to Hebrew moJeh 7) has been suggested by GORDON and ASTOUR. GORDON'S derivation, however, came by way of Egyptian mf 8), which, as we have seen above, is rendered difficult because of the sibilants involved. ASTOUR, on the other hand, etymologizes m! from Akkadian mus, 'serpent.' Although he offers many felicitous comparisons with ophic symbolism in the tribes of Levi 9), it is difficult to accept his evidence which 3) This despite HELCK'S arguments for Burrian preponderance among the Hyksos, Beziehungen, chapter 13, an allegation that will not withstand close scrutiny. 4) GOEDICKE recently argued for a pre-Hyksos foundation of Tanis, possibly built to forestall their successes, "Some Remarks on the 400-Year-Stela", would permit bovines to parent a serpent 1). In addition, the Akkadian parallel makes it quite plain that a calf was born out of the union. In the following interpretation of Ex. xxxii 1-8 2 ), Moses' connection with the calf worshipped by the Hebrews is strongly intimated. The people of Israel had seen him who has led them out of Egypt disappear into the mountain. As they waited for his return, apprehension grew: Fearful that they had lost their leader, they demanded a symbol of his continued, reassuring presence be made. With this purpose in mind, they pleaded with Aaron: "Arise and make us gods who will go before us (i. These repeated equations between Moses, the man who brought the Hebrews out of EgyPt, and the calf, symbol of the deity that brought the people of Israel from bondage, render it plausible to assume that, to the newly-freed slaves, the molten calf was a substitute for Moses who had disappeared. In the ancient Near East it was not uncommon for certain animals, even inanimate objects, to represent deities and highly-esteemed personalities 3). 3) When, later in Hebrew history, the incident was retold, (as in Ps. cvi 19 fr., and Neh. ix 18), the equation was no longer remembered.
BOVINE SYMBOLISM IN EXODUS 385
Striking support of this interpretation can be gleaned from Ex. xxxiv 29-35 1 ), a passage which, as it has been suggested, may have followed Ex. xxxi 18 a , and thus would have preceded the "golden calf" incident 2).
And it was, as Moses came down from Mount Sinai with the two tablets of testimony in Moses' hand, when he came down from the mountain, Moses did not know that the skin of his face had become horned (i.e. developed horns) while he spoke to Him 3). When Aaron and all the Israelites saw Moses, the skin of his face had become horned; so they feared approaching him. Moses, however, called to them; Aaron and all heads of the community returned to him. Moses, then, spoke to them. Afterwards all the Israelites approached and he communicated to them all that God commanded him on Mo.unt Sinai.
When Moses mded speaking with them he placed a veil upon his face. 3) It has been argued that horns do not usually protrude from facial areas. Indeed, the common depiction in Mesopotamian art shows deities bearing headgears with lateral protuberances. But, as is the case on some Ugaritic stelae, horns seem to rise from the forehead, or the frontal region (cf. Syria, 14 (1933), p. XVI; 31 (1954), pI. VIII).
Indeed, some passages in the Bible can best be understood where one substitutes 'forehead,' 'face' for the occurrence of 'horn,' thus demonstrating the close relationship between the two. For example, Job xvi 15: "I have sewn sack on my hide, and rolled my forehead in the dust" wecolalti becapar qarni; cf. Israelites saw Moses' face-for the skin of his face had become horned -(but) Moses placed back his veil upon his face until he went in to speak with him.
The crux inter pre tum of this segment is, of course, the statement, qtiran 'or ptintiw, repeated in verses 29, 30, 35. The usual translation "became shiny" is clearly deduced from context. Undoubtedly the Septuagint which translated this formula into Oe:a6~lXcr1"IX~, "shone," did so also. Interestingly enough, the vulgate rendered cornuta erat facies sua, which no doubt inspired MICHELANGELO'S famous Moses. In its Qal form, the verb qaran unfortunately appears only in the above example. As a verbal formation (Hiph'il, part.), however, it occurs further in Ps. lxix 32, par maqrfn maprfs, "a bull who develops horns and parts the hoofs."
As a substantive, qeren, "horn" occurs approximately a hundred times, if one includes the Aramaic segments, in the O.T. Generally, the term denotes: (a) the "horn of a beast," the primary meaning; (b) a projection designed on the mizbeab; (3) a metaphor suggesting vanity, pride, force, dignity, and power.
When translating Ex. xxxiv 29-36, Hab. iii 4 is usually alluded to as a passage where qeren clearly means 'light.' If this be so, then Bab iii 4 offers, to my knowledge, the only example, out of almost a hundred instances in the O.T., where such a rendering can be exegeted. It should be remembered, however, that this passage has been recognized as full of difficulties, in some measures, even corrupt. Some scholars consider an entire stichos to have been lost. Others emend the text radically enough to change every word in the verse. For this reason, it seems imprudent to insist on employing it to clarify Ex. xxxiv 1).
What, in reality, is the purpose of this obscure incident? To be sure, the passage is full of other difficulties, among which are the nature symbolism and function of the masweh, usu3lly translated "veil" 2); the interjection of Aaron and the people of Israel within
